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Kepcriok 3. B. Iloso:xkenns xpucrussH bamsbkoro Cxoxy B mepiog Ta
nicjsi ApaGcbKoi BeCHH. — Pykonuc.

Huceprattiss Ha 3400yTTA CTyINEHsS BHIIOi OCBITH jJokTopa (imocodii 3a
crnemianbHicTio 041 — GorocnoB’si. HarlionansHUil e jaroriyHuil yHiBepcUTET IMEH1
M.II. [IparomanoBa, MiHicTepcTBO OCBITH 1 Hayku Ykpainu, Kuis, 2021.

VY cydyacHOMY CBITI TPariyHOIO 3arpo3010 MOCTA€E MEPECTTyBaHHS XPUCTHUSH —
KaXJTMBUW BUSIB HACKWIUIS 1 JuickpuMiHaiii moauHu y XX cTomiTTi yepe3 HeHaBUCTb
HE TUIbKU JI0 XPUCTHSIHCTBA SIK PEJIirii, aje W 10 caMUX OCHOB CBOOOIM, 30KpeMa
cBOOO/IM COBICTI Ta BipocnoBiaHHa. OJHUM 13 PEriOHIB, /1€ XPUCTUSHU HAWOUIBII
NepecyilyBaHl BOPOAOBXK OCTAaHHIX POKIB 4YEpe3 CBOE€ BIPOBU3HAHHS, € KpaiHU
brmusbkoro Cxomy micist mofit ApaOChkoi BECHH, cepell HACIHiIKIB SKOI, 30Kpema,
OyJ10 1 MOCUJIEHHS 1CJIAMCBKOTO (PYHIAMEHTAII3MY Ta PAJIUKaIbHOIO HalllOHATI3MY.
['oninHs Ha LlepkBy € BUKIMKOM HE TUIBKHU Uil XpUCTUSH biusbkoro Cxony, ane i
st LlepkBu y Oynb-sKid KpaiHi, SK y MHTaHHI TEOJOTIYHOTO PO3KPUTTS
nepeciilyBaHHs 4yepe3 pesiriiHi NepeKOHaHHs, TaK 1 Yy KOHTEKCTI peJirie3HaB4oro
JOCITIJIKEHHST XPUCTUSHCHKO-MYCYJIbMAHCHKOTO JI1aJIoTy .

Mertoto aucepraiiiHoi poOOTH € KOMIUIEKCHHM OOTOCIOBCHKUM aHai3
nepeciigyBaHHs XpucTusiH biauzbpkoro Cxory BHACHIO0K MO ApaObCbKoi BECHH.

OG6'ekTOM OCTIIKEHHS € CTaHOBHIIE XpUCTUsIH bispkoro Cxomy mif vac i
nics noaid ApaOChKO1 BECHH.

[Ipenmerom AOCHIKEHHSI € OOTOCIOBCHKHI aHai3 CTAHOBWINA XPUCTHUSH
brusbkoro Cxoy B KOHTEKCTI o1l ApaOChKOi BECHH.

HaykoBa HOBH3HA qicepTaIliitHOTO JOCIIHKEHHS TIOJISITa€E B TOMY, ITI0 BIIEpIIIE
3MIIACHEHO KOMIUIEKCHUN OOTOCIOBCHKHIMA aHaJli3 TIepeciiayBaHHS XPUCTHSH
bmusekoro Cxomy micis moaii  ApaOChKOi BECHH, KM TIPEACTaBIIsA€ CKIIaJHI
COLIATBbHO-TIOJITUYHI MPOIeCH OIM3BKOCXIAHOTO PETIOHY B AUCKYPCl XPUCTUSHCHKOT
TeoJIOT11 Ta comiansHoro cinyxiHHs LlepkBu XpuctoBoi B peanisix XXI cromitrs.

s xpuctusia brinzskoro Cxony koHbeciiHUN YMHHHK 3aiiMae 0coOJvBe

MICIIE B MEHTAJIBHOCTI Ta €THO-KYJbTYpHIM KapTUHI, L0 1 JETepMIHY€



OezamensiiiHy BIIJAHICTh CBOIM peJIriiHUM TIePEKOHAHHSM HaBiTh Iepes
oOnmmuusM cmepTi. Taka KOHCepBaTUBHA MO3ULISI XpUCTUSH bianzbkoro Cxomy Moxe
BUJATHCS] PUTOPUCTHYHOIO 1 «HETHYUKOIO» Yy CIPHUHSTTI 3aXiIHUX JIIOJIEH, 5K B
CBOIl OUTBIIOCTI HE CIPUIMAIOTh PEIITHHUM (PaKTOP SK TaKUH, BIJI IKOTO 3aJIEKUTh
eK3MCTEHI[I{HA CYTHICTh Ta COI[iaJIbHUMN CTaTyC.

[aTenexTyanbHuit OOTOCIOBCHKHM MPOCTIP — BaXKJIMBA CKJIa/i0Ba 00OpOTHOU
13 JDKUXaJAU3MOM Ta pajuKalbHUMH 1HTeprpeTtauisiMu Kopany 1 MycylbMaHChKOT
Tpaaumii. I TyT ocobmmMBa poJib MyCyJIBMAaHCBKHX OOTOCIIOBIB, SIKI TOBHUHHI
BUCTYINATH y OOPOTHO1 3 HACUIUJISIM TMOSICHEHHSM 1CJIaMy SIK PEJirii MUpy HE TUIbKU
y TMPOTUCTOSIHHI calaiTChKUM TMPOIMOBIIHUKAM 1 aBTOpaM «MEHTATITETY
TEHOLIMY», aJle 1 Mepe] yCIM MYCYJIbMaHChKUM CBITOM. 3HAUYEHHS L[OTO CIIOCO0Y
HE MEHIIE BiJ BIMCBKOBUX CIIOCOOIB OOpoThOM 3 ekcTpemizMoM. Tomy BapTo
3MIHUTH CUTYAIIiI0 BIICTOPOHEHOI OPMaIbHOI PeakKiiii MyCyIbMaHChKHUX TyXOBHHUX
JAEepiB HA aKTH HACWILIS IPOTU XPUCTHUSH.

CrpaxxnanHs xpuctusH bmuspkoro Cxony 13 0e33amepedHoro JO0BIpOIO
CBOTO 3€MHOTO JKHTTA 1 mOocMepTHOI moni ['ocrogy MokHa MO-00TOCIOBCHKU
31CTaBUTH 3 XpecHO xepTBoio Icyca Xpucra. KpoB 1IuXx HOBOMYYEHHKIB MOXKE
CTaTH HAJI€I0 HA TyXOBHE NMPOOYKEHHS 3axoay, skuil nepeOyBae y KoM(pOPTHUX
yMOBax, 3a0yBILIH PO CBOE XPUCTUSHCBKE KOPIHHSA, 1O 1 chopmyBasio €Bporty sK
KyJbTypHUN (heHOMEeH. SIKk CBOro yacy KpoB NMEPIIOMYYECHUKIB 3MIHUJIA AaHTUYHUN
cBIT, Tak 1 B XXI CT. )xepTBa MOKIpHUX CBiIKIB XpUCTa, MOXKIUBO, MPEOOPA3UThH
3axin. CupINACHKI, €TUIMETChKI Ta 1HIIN OJWU3BKOCXIHI XPUCTUSHU CTalOTh, 3a
OOrocIOBCHKOIO MeTadoporo, TIE€H CTIHOK JIFOOOBI 1 TPOIICHHS, sfKa 3JaTHa
3YIMUHUTH 3710 IXHIX BOPOTiB, & TAKOXK «CULIIO Ta CBITJIOM» ISl IXHIX €IMHOBIPIIIB B
IHIIMX PETiOHAX CBITY.

3a BU3HAYEHHSIM NPABO3aXUCHOI XPUCTUAHCHKOI opraHizauii Open Doors,
NepeCIIilyBaHHS XPUCTUSH BU3HAYAETHCS SIK PI3HOMAHITHI TMPOSIBU BOPOKOCTI
(BimHOCHHH, CJIOBA, Ji1) Yepe3 inenTudikaitiro ocobu 3 Icycom Xpucrom. Ha ocHoBI
HIOPIYHUX EMIIPUYHUX crocTepekeHb Open DOoors OCHOBHOW TMPUYUHOIO

nepeciiyBaHHsl XPUCTUSH y CBITI BUAUIAE icnaMcbkuil ekctpemi3m. Ilicis monii



ApaOchbKOi BECHU KOHCTATyeEMO PI3HOMAaHITHI (hOPMHU MEPECTiAyBaHHA XPUCTHUSIH Y
Kkpainax bauspkoro Cxomy: BOUBCTBa, IBalNTyBaHHS, BUKPAICHHS JIIOJECH,
HACHJILHUIIbKE BUCEJICHHS, 3HUIIICHHS OY/IiBEIb 1 IIEPKOB.

[cTOpUYHO-KYIBTYpHUN €KCKYPC MisIHb XpUCTUSHCBKOT LlepkBu biuzbpkoro
Cxonmy mokasye, 1o BUIPOOYBaHHS Bipu He OyJ0 PIAKICTIO MPOTITOM OaraTtbox
CTOJIITh, YaCTO HAaBITh 3arpOKyBaJi0 XKUTTIO. Xpuctusau biuszpkoro Cxomay cBoe
3MIIHCHHS Ta JyXOBHE YKPIIUJICHHS MOBCSIKYAC BIAHAXOJATH Y Bipl B BOCKPECIIOTO
Xpucra 1 Tux Tekcrax Cpstoro [Incema, ski BUpaxaroTh o0ITHUINO 1Tpo «L{apcTBo
HE B1JI ILOTO CBITY» Ta MUp, KU HAJIECKUTh 10 CYTHOCTI JIFOJCHKOT €K3UCTEHIIIT, a
HE COIIAJIbHO-TIOITUYHOTO BUMIPY.

[IpeacTaBHUKH MPaBOCTABHUX, KATOJHUIILKOI Ta MPOTECTAHTCHKOI IIEPKOB,
30KpeMa iXH1 MPEeACTOATEN Ta 1€papXu, MOCIIIOBHO BUCTYMAIOTh 13 MPOMOBAMH,
MPOMOBIIMH, TIOBYAHHSIMHU, JAOKYMEHTAMH, JUILNIOMAaTUYHUMU 1HILIaTUBAMH,
OpraHi3ali€lo peiriiHuX Ta KyJbTYPHUX 3aXOJiB, CIPSIMOBAaHUX HAa OTPUMAHHS
HIMPOKOTO PO3TOJIOCY SIK y CYCIUILCTBI 3arajioM, Tak 1 cepejl MOMTUKYMY Ta O13HeCy
npo mepeciiayBaHHs XpUCTUsH bauspkoro Cxomy. Mera iXHIX 1HIIIIATUB  —
oprasizaiiisi pi3HOMaHITHHUX 3aXO0/IiB Ta (HOPM TISITLHOCTI, KOTP1 MOXKYTh €(HEKTUBHO
Ta CYTTEBO JOMOMOITH TIEPECTiTyBaHUM XPHUCTHSHAM SK y KpaiHax iXHBOTO
NPOKMBAHHS, TaK 1 Ha €BPONEHCHKOMY KOHTHMHEHTI, KyAd BOHHM 3MYIIEHI
eMITpyBaTU B MOIIyKaxX MPUTYJIKY Ta MOPSITYHKY B paJuKaIbHUX TN 1CIaMICTiB 1
MOJITUKY TUCKPUMIHAILIT MiclIeBO1 Biaau. Pi3HOMaHITHI OiarofiiiHi akiii tTa Micii
YMOXJIUBITIOIOTh ~ CTBOPEHHS  IIIJIOI  MEpeXl  MHIJIOCEPIHOTO  CIIYXKIHHS
MEePECITiTyBaHUM 3aBJSIKA CTBOPEHHIO MOXJIMBOCTI JIIOJSIM J00POi BOMI 3 PI3HHUX
KYTOUKIB CBITY (D)IHAHCOBO JOJYYUTHUCS B JOMOMO31 MOTpPeOyrounM, B peaizaiii
YUCJICHHUX TYMaHITapHUX MPOEKTIB, BIAKPUTHX IS BCiX Jtoaei bauszpkoro Cxomy
— He3aJISKHO Bij KOH(]eECIT yu eTHIYHO1 11eHTUdiKaIlii.

BianoBinanbHICTh XPUCTHUSIH 32 HEBUHHO MEPECIIlyBaHUX y CBITJI BipU B
Icyca XpucTa Ta iCHUTY BJIIaCHOTO CyMJIIHHS MOJISITA€ B pO3yMIHHI O€3M10CepeHBOTrO
3B’SI3KY BIJTHOIIICHHS 10 bora Ta KOHKpeTHUX MOPaJIbHUX PillleHb 1 BYNHKIB. JIH000B

1o bora Ta 61KHBOTO € HEPO3AUTEHOIO, III0 B CYYaCHOCTI MOTPeOy€ )KePTOBHOCTI U



BIJIMOBIAAIBHOCTI 3a 1HIIMX JIH0JIeH, 0COOIMBO MEPECITyBaHUX 1 CTPAXKAAIOUNX, K1
B CBOiX BUIIPOOYBaHHAX 0c00MBO OM3bK1 70 Icyca Xpucra.

KirouoBi cioBa: xpuctusactBo Ha bimsskomy Cxomi, ApaOchka BecHa,
MepeciiIyBaHHsl XPUCTUSH, PENITHHUN paauKali3M, pemiriiHa JIUCKpUMIHALIS,

XpI/ICTI/ISIHCBKO-Mycy.HI)MaHCBKi CTOCYHKH, XpUCTHAHCBKE MYUYCHUITBO.
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after the Arab Spring. — Manuscript.

Dissertation for the academic degree of Ph.D. Specialty 041 — Theology
Studies. — National Pedagogical Dragomanov University, Ministry of Education and
Science of Ukraine, Kyiv, 2021.

In today's world, the persecution of Christians is a tragic threat — a horrific
manifestation of human violence and discrimination in the 21st century due to hatred
not only of Christianity as a religion, but also of the very foundations of freedom,
including freedom of conscience and religion. One of the regions where Christians
have been most persecuted in recent years for their religion is the Middle East since
the Arab Spring, which has seen an increase in Islamic fundamentalism and radical
nationalism. Persecution of the Church is a challenge not only for Christians in the
Middle East, but also for the Church in any country, both in the theological disclosure
of persecution through religious beliefs and in the context of the religious study of
Christian-Muslim dialogue.

The aim of the dissertation is a comprehensive theological analysis of the
persecution of Christians in the Middle East as a result of the events of the Arab
Spring.

The object of study is the situation of Christians in the Middle East during and
as a result of the events of the Arab Spring.

The subject of the study is the theological analysis of the situation of Christians
in the Middle East in the context of the events of the Arab Spring



The scientific novelty of the dissertation research is that for the first time a
comprehensive religious and theological analysis of the persecution of Christians in
the Middle East after the Arab Spring, which presents complex socio-political
processes in the Middle East in the discourse of Christian theology and social service
of the Church in the twentieth century.

For Christians in the Middle East, the confessional factor occupies a special
place in the mentality and ethno-cultural picture, which determines the undisputed
devotion to their religious beliefs, even in the face of death. Such a conservative
position of Christians in the Middle East may seem rigorous and "inflexible™ in the
perception of Western people, who for the most part do not perceive the religious factor
as such, on which the existential essence and social status depend.

Intellectual religious and theological space is an important component of the
fight against jihadism and radical interpretations of the Quran and the Muslim
tradition. And here is the special role of Muslim theologians, who must act in the
fight against violence by explaining Islam as a religion of peace, not only in
opposition to Salafi preachers and authors of the “mentality of genocide"”, but also
before the whole Muslim world. The value of this method is not less than the military
methods of combating extremism. Therefore, it is necessary to change the situation
of the detached formal reaction of Muslim spiritual leaders to acts of violence against
Christians.

The suffering of Christians in the Middle East, with the unquestioning trust
of their earthly life and the posthumous destiny for the Lord, can be theologically
compared to the crucifixion of Jesus Christ. The blood of these new martyrs can be
a hope for the spiritual awakening of the West, which is in a comfortable
environment, forgetting its Christian roots, which shaped Europe as a cultural
phenomenon. As at one time the blood of the first martyrs changed the ancient world,
so in the XXI century the sacrifice of the humble witnesses of Christ may transform
the West. Syrian, Egyptian, and other Middle Eastern Christians are becoming,

according to the theological metaphor, the wall of love and forgiveness that can stop



the evil of their enemies, as well as the “salt and light” for their fellow believers in
other parts of the world.

According to the Christian human rights organization Open Doors, the
persecution of Christians is defined as various manifestations of hostility (attitudes,
words, actions) through the identification of a person with Jesus Christ. Based on
the annual empirical observations of Open Doors, the main reason for the
persecution of Christians in the world is Islamic extremism. After the events of the
Arab Spring, we note various forms of persecution of Christians in the Middle East:
murder, rape, kidnapping, forced evictions, destruction of buildings and churches.

The historical and cultural digression of the history of the Christian Church
of the Middle East shows that the test of faith has not been uncommon for many
centuries, often even life-threatening. Christians in the Middle East always find their
hope and spiritual strengthening in faith in the risen Christ and in those scriptures
that promise the “Kingdom not of this world ” and peace that belongs to the essence
of human existence, not the socio-political dimension.

Representatives of the Orthodox, Catholic and Protestant churches,
including their superiors and hierarchs, consistently deliver speeches, sermons,
documents, diplomatic initiatives, and the organization of religious and cultural
events aimed at gaining publicity in society as a whole and among politicians and
business on the persecution of Christians in the Middle East. The aim of their
initiatives is to organize various activities that can effectively and significantly help
persecuted Christians both in their countries of residence and on the European
continent, where they are forced to emigrate in search of refuge and escape from
radical Islamist actions and policies of discrimination against local authorities.
Various charitable actions and missions enable the creation of a whole network of
charitable service to the persecuted by enabling people of good will from all over
the world to contribute financially to help those in need, in implementing numerous
humanitarian projects open to all people in the Middle East — regardless of religion

or ethnicity.



The responsibility of Christians for the innocent persecuted in the light of
faith in Jesus Christ and the examination of their own conscience lies in
understanding the direct connection between their relationship with God and specific
moral decisions and actions. Love for God and neighbor is inseparable, which today
requires sacrifice and responsibility for other people, especially the persecuted and
suffering, who in their trials are especially close to Jesus Christ.

Key words: Christianity in the Middle East, Arab Spring, persecution of
Christians, religious radicalism, religious discrimination, Christian-Muslim

relations, Christian martyrdom.
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