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Jucepraiisi TOpHUCBAYEHA aHAI3y YKPAIHCBKOIO JIOCBIY IOEIHAHHS
HAI[IOHAJIbHUX LIHHOCTEW 3 YHIBEPCAJIbHUMHU XPUCTUSHCHBKUMHU IIHHOCTAMU Yy
MeKax «BIJKPUTOTO MPABOCIAB’sI», 17Ie1 IKOTO HAJAAl0Th YHIKaIbHI MOXKIJIMBOCTI JJIsI
NEPMAHEHTHUX 00’ €AHABUYMX NPOLECIB, IIMPOKOrO COLIAIBHO-TIOJITUYHOTO Ta
IPOMAaJITHCHKOIO MPUMHUPEHHS, MOYMHAIOUM 3 PEJIriiiHOiI cepu Ta 3aKiHUYIOUU
3arajibHO-HaIlIOHAJIBHUMU 1 pEeriOHaIbHUMH 1HIIIaTUBaMU. [03UTUBHUMN MTOTEHLIIAI
BIUTUBY YKpPaiHCHKOTO MPABOCTAB’si HA BUPOOJICHHS 3arajibHOI IPOMAJITHCHKOT Ta
MOJIITUYHOT 17IEHTUYHOCTI Ha OCHOBI OUTBIII HIUPINIA, HIK €THIYHA KYJbTypa 4
KUTIBChKa XPUCTUSHCHKA TPAIUIIisl, TOCTYOBO PO3KPUBAETHCS, TOKH IO MEPEBAKHO
y aistibHOCTI Ta putopuili [IpaBocnasHoi LlepkBu Ykpainu. 3nilicHeHa 00’ €KTHBHA
pelnirie3sHaB4ya OI[IHKa BEKTOPIB 3MiH, OL[IHKAa MOXJIMBOTO MO3UTHUBHOTO BIUIMBY
«BIAKPUTOTO MPABOCIAB’s» K 1JIEWHOI TIaTGOPMHU €IHAHHS YCIX MPABOCIaBHUX
VYkpainu, BHOKpEeMJIEHHS TOYOK OTHKY 1€ «Bimkputoro mpasocias’sp» [TIY Ta
I[IHHOCTEM, 10 CMOBIAYIOTh OUIBIIICTh MOMICHUX MPABOCIaBHUX LIEPKOB HA YOIl 3
KoHcTraHTHHOTIONBCHKOIO — maTpiapxietro.  [IpoBemeHa  KOMIUIEKCHA — OIliHKA
MEPCTIEKTUB MOAATBIITNX 00’ € JHABYMX MPOIIECIB B YKPATHCHKOMY MTPaBOCIIAB 1 MiCTIs
KoHcTuTyroBaHHs [IpaBocinaBHo1 LlepkBu Ykpainu.

Mera A0CTIIKEHHS MOJSATaE B KOMIUIEKCHOMY (PUT0COPCHKO-PENITi€3HABUOMY
aHayi31 BIUIMBY HEBU3HAHHOI Ta BU3HAHHOI aBTOKe(daii MpaBOCIaBHUX Ha PEIITiiHeE 1

CBITCBKE JKUTTS YKpaiHU CHOTOJICHHS, TpaHchOpMalliidi 1IEHTUIHOCTI CY4aCHOTO



YKpPAiHCHKOT'O IMPABOCIIAB’ S, MOXKJIMBUX HANPSAMKIB MOAAIBIINX 3MIH MPAaBOCIABHOIO
CepeJIOBUIIA y HAMPSMKY HOro KOHCOJIIallii.

O06’€exTOM TOCHIIKEHHS € OCOOIMBOCTI PO3BUTKY YKPAiHCHKOTO MPABOCIIaB s
y 3B’s3Ky 3 Horo aBTokedasizailiero Ta BU3HaHHIM aBTokedanbHoi [IpaBocnaBHO1
LlepkBu YKpainu.

[IpenmMeToM JAOCHIIKEHHS € OCOOJMBOCTI TMPOILIECY KOHCTUTYIOBAHHS
BU3HAHHOI aBTOKe(dasii yKpaiHCHKOrO MpaBoOCiaB’sl Ta iX BIUIMB Ha PENiriiHy Ta
COLIIaTBbHO-TIONMITHYHY chepu Ykpainu.

VYhepiie 31iHCHEHO KOMIUIEKCHUM aHaji3 OI[IHOK BIUIUBY OCOOJIMBOCTEN
PO3BUTKY YKpPaiHCHKOTO TIPABOCIAB’S Ha CYCHUIBHO-TIOJITUYHY JIHCHICTH B
Cy4acHOMY pEJITri€3HaBCTBI Ta BCTAHOBJICHO MJIaJEKTHUYHY €IHICTh €THIYHO-
HaI[lIOHAIBHOTO, PENITiHHO-TIONITUYHOTO Ta MUBLII3AIIKHO-KYJIBTYPHOTO ACIEKTIB
pPO3BUTKY. BusBIEHO, IO PO3BUTOK YKPATHCHKOTO MPAaBOCTAB’Sl THUIOJIOTIYHO
CXOXXHMM 13 TIpollecaMu, IO MPUBEIM 10 HAOyTTsS aBTOokedamiil OarkaHCHKUMU
HapoJlaMHU, 1 € Y I[bOMY BIIHOIIIEHH1 YaCTHHOIO JeIMIepiai3allii Ta JeKOJIOH13aIlii.

BusiBieHo  0coOIMBOCTI  ICTOPMYHUX  TpaHcopMmauliid  YKpaiHCBKOTO
MPaBOCJIaB’sl y KOHTEKCTI €BPOMEHCHKOTO JTyXOBHO-PEJITIHHOTO MPOCTOpPY Ta
JIOBEAICHO, 10 MPaBOCJIAB’sl B YKpaiHl XapaKTEPU3YEThCS CTIMKUMH TPAAUIISIMU
CaMOCTIMTHOTO PO3BHUTKY, $KI BIJl CaMOT0 MOYaTKy OyJu MiJ pI3HOMATHUMHU
3arpo3aMu 30BHIIIHBOTO THUCKY.

BcranoBneno, 1110 npouecu apTokedanizaliii yKpaiHCbKOTO MpaBoCiaB’ st KIHIIS
XX — nouatky XXI cronitrs Oy YaCTHHOIO HalllOHAJIbHO-BU3BOJIBHUX 3MaraHs 1
JIUIIIE TTOCTYTIOBO MIPHUBENH JI0 BIAPOKCHHS TPAAMIIN «BIAKPUTOTO MPABOCIIAB’ SI»
SK CY4aCHOTO pI3HOBHJY KHIBCBKOIO XPHUCTHSHCTBA Ta KOHTEKCTyasi3allli
BCEJICHCHKOTO TMPABOCIIAB’Sl Y TPOTUCTOSHHI POCIACHKOMY Ta MPOPOCIHCHKOMY
byHAaMEHTaII3MOBI.

JloBeaeHo, MO OCOONMBOCTSAMHU Tpollecy KOHCTUTYIOBaHHs [IpaBociaBHOL
[lepkBu VYkpainum sk BuU3HaHOI aBTOKe(aymii CTalmo MOMXKJIUBUM 3aBISKU
BUKOPUCTAHHIO  0COONMBUX mpaB KOHCTaHTHHOMOJICHKOTO  MaTpiapxarty,

OB’ SI3aHMX 3 BJIAJIOIO IIi€1 EPKBU K Mepioi kadeapu Ta mpaBaMu IEPKBH-MaTeEPI.



InTepnperarisa noxii 1686 poky sk Takux, 10 HE O3HAYaAJIM Tepefayl mpaBa Ha
teputopito KuiBchkoi mutpomnosmii PIIL] mepemarae B cydacHiit icTopiorpadii.
[IpaBa KoHCTaHTHHOMOJMBCHKOTO TaTpiapxaTy Ha BTpydYaHHS B YKpaiHy s
MOYaTKy BUPINICHHSA HasBHUX IPoOJIeM J0BeJeHI OOrocjioBaMH, IIiATBEPKEHI
cobopamMu Ta 3pOCTaHHSIM aBTOpUTETYy BceneHchkOoro marpiapxa MiCHs
BcenpaBocnaBHOTO cO00pPY, BU3HAIOTHCS 3HAYHOKO KiJIBKICTIO MOMICHHX IIEPKOB.
AKTHBHa BiJIBEpTa 1 MpHXOBaHa MIATPUMKa diii cemapaTucTiB y Kpumy Ta Ha
Houbaci npuBena a0 migpuBy aBtoputery PIIL[ B VYkpaini, a Ha piBHI
MDKIIPaBOCJIABHUX BIJHOCHMH Ta B YKpaiHi MOCKOBCBHKMI maTpiapxar He
3apoONoOHYyBaB €(MEKTUBHUX 3aXOMAiB, IO MOTJIM O MPOTUIIATA HAJAAHHIO
aBToKe(anii 00’ennaniii IIpaBocnaBuiii LlepkBu Ykpainu. Ytepmxenus [1IY
MIPUBEJIO 0 MEPEMOTH 1JIeH «BIIKPUTOTO MpaBociaB’si» 1 yTeepukeHHs [1LY B poi
Jiiepa XpUCTUIHCHKOTO TPOMAISTHCHKOTO CYCIIJILCTBA, AKTUBHUMHU J1ST9aMU SKOTO
takox € YI'KI] ta BPIIiPO. Bce 11e 103BOJIsI€ MOCTYMOBO A0JIATU CTOJIITHI 3BUYKH
TpaJAMIIIIHUX PENITIHHUX [IEHTPIB HAMAraTucs BUPINTyBaTH nmpobsieMu Ykpainu 6e3
y4dacTi nepkoBHoro Kuesa.

3aBsSKU aHAII3Y JKEpeia 1/1ei BIAKPUTOTO IPABOCIIAB 4, 110 CTajla CTPATETIE0
po3ButKy lIpaBocnaBHoOi LlepkBr YKpaiHu HOBOIHUTHCS, IO Cy4acHE yKpPaiHChKE
BIJIKDUTE MPABOCIAB’S PO3BUBAETHCS BHACIIIOK CIPOO BIAPOJUTH 1IEHTUUYHICTH
KUIBCBKOTO  XPUCTUSIHCTBA,  KOHTEKCTYyalli3yBaTH  COLIAJbHY  JOKTPUHY
BCEJICHCHKOTO MTPABOCIIaB’ sl Ta KOHIIETIIi Cy4yacHOT IPaBOCIaBHOI TEOJIOT11, a TAKOXK
3aB/ISIKA 3BEPHEHHIO 70 PAaHHBOXPUCTUSHCHKOTO OAdeHHsI BIJHOCHH IIEPKBHU 1
CYCITLIbCTBA.

BusiBisieThes, 10 B LIJIOMY CydacHE YKpaiHChKE BIIKPUTE MPABOCIAB’sl CTAJI0
c(hOpMOBAHOIO JJOKTPHUHOIO, SIKa 3MICTOBHO € METa-TlapaurMor0, 10 MOKe BOUpaTu
y ce0e 3HayHe pI3HOMAHITTS KOHKPETHUX 17e#. [[1anoriyHiCTh Ta BIAKPUTICTh CaMOi
11€1 TapaJIurMU CTBOPIOIOTH YMOBH JIJISl 11 MOMYJISIPHOCTI Ta aKTUBHOTO PO3BUTKY.
[IpomonoBaHa mapajgurMa BIAKPUTOTO MPABOCIAB’Sl € KOHKYPEHTHO CITPOMOXKHOO
Ha YKpPaiHCbKOMY PUHKY PEJITiHHUX 17Ied Ta 3/1aTHAa CIPABJISITH 3HAYHUN BIUIMB Ha

COIAIBHO-TIOJIITUYHUN KOHTEKCT YKpaiHU ChOTOJTHI.



HoBoautees, 1o IlpaBocnaBHa IlepkBa VYkpaiHM poO3BUBAE BIAKPUTE
IpaBociaB’st K BJIACHY 1JEHTUYHICTb, $Ka JO3BOJSE aKTUBHO CIYXKHUTH
CYCILIBCTBY, €()EKTUBHO MPOIMOBIAYBATH XPUCTUSHCHKI LIIHHOCTI, 3aXUIIATH MTpaBa
PI3HUX KaTeropii moTpedyrvunx.

Bussneno, mo Tteomnoris npumupenns [1IY mae kinbka Bumipis. [lepmmm i
HAWBaKJIUBIILIM € 3arajJbHOHAIlOHAILHE MPUMUPEHHS, BlTHAHIEHHSI
CHPaBEUIMBOIO MHPY JJIsi YKPAiHCBKOTO CYCHUIBCTBA K €IHOCTI PI3HOMAHITTS.
JpyruM BHUMIpOM € TPUMHPEHHS 3 YKPAiHCBKUMHU TPEKO-KaTOJIMKAMH 3apaju
CHUIBHOI [ISJIBHOCTI Ha KOPHUCTh CYCIIBCTBA 1 JEp’KaBH, 0€3 eKJe31aJbHOTO
NOEJHAHHS FOPUCIUKLINA Ta BUAUMOIO CONpHYAcTs. TpeTiM eIeMEeHTOM TEOJorii
npuMupeHHs € 6auenHs aianory 3 YIIL MII ta PIIL] sik MOXIHBOro Ta HEOOX1THOTO
€JIEMEHTY JIOCSITHEHHSI MUPY Ha OCHOBI 3arajJbHOXPUCTUSHCHKHUX I[IHHOCTEH.

JIOBOIUTHCS, IO AT KOHCTUTYIOBAHHS 3arajibHOI €JHOCTI MPaBOCIaBHUX B
VkpaiHi Ha OCHOBI aBTOKE(aJbHOTO CTaTyCy YKPaiHCbKOIO IPaBOCIaB s
CKJIa/1al0ThCs COPUATINBI YMOBH Yy 3B’ 513Ky 3 mpoBasioM cripo6 PIIL] ctBopuTH coro3
MOMICHUX IIEPKOB, SIKMH OW BUMaraB cyAy Haj marpiapxom Bapdoiomiem 3a
HagaHHs Tomocy TII1Y.

YTOYHEHO MOJIOKEHHSI MPO T€, IO aBTOKe(aibHa MPaBOCIaBHA LIEPKBA €
aTpuOyTUBHOIO O3HAKOI0 JEpP>KaBHOIO ICHYBaHHSA Halli y CX1AHOE€BPOMNEHCHKIM
JTyXOBHIN TpaauIlii.

Halyno mnopanblioro po3BUTKY TBEPIKEHHA MPO KPU3Y CHUIKYBaHHS
MOMICHUX TIPABOCIIABHUX IIEPKOB, TIPUUMHOIO sIKO1 cTana rnosituka PIIL], 3ymoBiiena
BIUTMBOM (pyHAaMEHTaTI3MYy .

BHCHOBKHM 1 TEOpETHYH1 TBEPIKEHHS, SIKI OOIPYHTOBaHI B JUCEpTaLlliiHOMY
JOCITIJKEHH], CIPUAIOTh TIHOIIOMY PO3YyMIHHIO TpaHc(opMalliil yKpaiHCHKOTO
MIPaBOCJIaB’ s, BIUTUBY LIUX JIOKOPIHHUX TpaHCc(opMalliil Ha JiepKaBHI Ta COIlalbH1
IHCTUTYIII1, TEPCIEKTUB PO3BUTKY peniriiiHoi chepu B Ykpaini. Lle mgo3Bosse
CTBOpUTU €(PEKTHUBHI TEOPETHUYHI MOJZET JEP>KaBHO-IIEPKOBHOI Ta CYyCHUIHHO-

[IEPKOBHOI CHiBIIpalli.



Marepianu JOCHIDKEHHS MOXYTh OyTH BHUKOPHCTaHI B  HayKOBIH,
BUKJIAJAIbKINA JTISJIBHOCTI, & TAaKOXK Yy TMPaKTHUYHIA POOOTI 1010 yAOCKOHAICHHS
MoJieJiel pO3BUTKY JAEPKaBHO-LIEPKOBHUX 1 CYCHUIbHO-IIEPKOBHUX BIAHOCHUH, Y
nonrykax e(heKTUBHHUX 3aXO0/IIB Ui PETrIHHOr0 MPUMHUPEHHS B YKpaiHi.

KirodoBi cioBa: mpaBociaB’s, KHIBChKE XPHUCTHUSHCTBO, aBTOKedatis,

peniriiHuil pyHaaMeHTani3M, BiIKpUTE MPaBOCIIaB’ s, EKyMEHI3M.
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The dissertation is devoted to the analysis of the Ukrainian experience of
combining national values with universal Christian values within the framework of
"open Orthodoxy", the ideas of which provide unique opportunities for permanent
unification processes, broad socio-political and civic reconciliation, starting from
the religious sphere to national and regional initiatives. The positive potential of
Ukrainian Orthodoxy's influence on the development of a common civic and
political identity on the basis of a broader than ethnic culture or Kyiv Christian
tradition is gradually being revealed, so far mainly in the activities and rhetoric of
the Orthodox Church of Ukraine. An objective religious assessment of the vectors
of change, assessment of the possible positive impact of "open Orthodoxy" as an
ideological platform for the unity of all Orthodox Ukrainians, identification of points
of contact between the ideas of "open Orthodoxy" PCU and values professed by
most local Orthodox churches led by Patriarchate of Constantinople. A
comprehensive assessment of the prospects for further unification processes in
Ukrainian Orthodoxy after the constitution of the Orthodox Church of Ukraine was

conducted.



The purpose of the study is a comprehensive philosophical and religious
analysis of the impact of unrecognized and recognized autocephaly of the Orthodox
on the religious and secular life of Ukraine today, transformations of the identity of
modern Ukrainian Orthodoxy, possible directions for further changes in the
Orthodox environment towards its consolidation.

The object of the study is the peculiarities of the development of Ukrainian
Orthodoxy in connection with its autocephaly and the recognition of the
autocephalous Orthodox Church of Ukraine.

The subject of the research is the peculiarities of the process of constituting
the recognized autocephaly of the Ukrainian Orthodoxy and their influence on the
religious and socio-political spheres of Ukraine.

For the first time, a comprehensive analysis of assessments of the impact of
the peculiarities of the development of Ukrainian Orthodoxy on the socio-political
reality in modern religious studies and established a dialectical unity of ethnic-
national, religious-political and civilizational-cultural aspects of development. It
was found that the development of Ukrainian Orthodoxy is typologically similar to
the processes that led to the acquisition of autocephaly by the Balkan peoples, and
IS in this respect part of de-imperialization and decolonization.

The peculiarities of historical transformations of Ukrainian Orthodoxy in the
context of the European spiritual and religious space are revealed and it is proved
that Orthodoxy in Ukraine is characterized by stable traditions of independent
development, which from the very beginning were under various threats of external
pressure.

It is established that the processes of autocephaly of Ukrainian Orthodoxy of
the late XX - early XXI century were part of the national liberation struggle and only
gradually led to the revival of the traditions of "open Orthodoxy" as a modern kind
of Kyivan Christianity and contextualization of universal Orthodoxy in opposition
to Russian and pro-Russian fundamentalism.

It is proved that the peculiarities of the process of constituting the Orthodox

Church of Ukraine as a recognized autocephaly became possible due to the use of



special rights of the Patriarchate of Constantinople related to the power of this
church as the first department and the rights of the mother church. Interpretation of
the events of 1686 as not signifying the transfer of rights to the territory of the Kyiv
metropolitanate of the ROC wins in modern historiography. The rights of the
Patriarchate of Constantinople to intervene in Ukraine to begin solving existing
problems have been proven by theologians, confirmed by the councils and the
growing authority of the Ecumenical Patriarch after the All-Orthodox Council,
recognized by a significant number of local churches. Active overt and covert
support for separatist actions in Crimea and Donbas undermined the ROC's authority
in Ukraine, and at the level of inter-Orthodox relations in Ukraine, the Moscow
Patriarchate did not propose effective measures to counter autocephaly to the united
Orthodox Church of Ukraine. The approval of the PCU led to the victory of the ideas
of "open Orthodoxy" and the approval of the PCU as the leader of Christian civil
society, whose active members are also the UGCC and the VRCIRO. All this allows
us to gradually overcome the centuries-old habits of traditional religious centers to
try to solve the problems of Ukraine without the participation of church Kyiv.

Due to the analysis of the source of ideas of open Orthodoxy, which became
the development strategy of the Orthodox Church of Ukraine, it is proved that
modern Ukrainian open Orthodoxy develops as a result of attempts to revive the
identity of Kyivan Christianity, contextualize the social doctrine of universal
Orthodoxy and the concept of modern Orthodox theology. to the early Christian
vision of the relationship between church and society.

It turns out that in general, modern Ukrainian open Orthodoxy has become an
established doctrine, which is meaningfully a meta-paradigm that can absorb a
significant variety of specific ideas. Dialogicity and openness of this paradigm itself
create conditions for its popularity and active development. The proposed paradigm
of open Orthodoxy is competitive in the Ukrainian market of religious ideas and can

have a significant impact on the socio-political context of Ukraine today.



It turns out that the Orthodox Church of Ukraine develops open Orthodoxy as
its own identity, which allows it to actively serve society, effectively preach
Christian values, and protect the rights of various categories of the needy.

It was found that the theology of PCU reconciliation has several dimensions.
The first and most important is national reconciliation, finding a just peace for
Ukrainian society as a unity of diversity. The second dimension is reconciliation
with Ukrainian Greek Catholics for the sake of joint action for the benefit of society
and the state, without an ecclesiastical combination of jurisdictions and visible
complicity. The third element of the theology of reconciliation is the vision of
dialogue with the UOC-MP and the ROC as a possible and necessary element of
achieving peace on the basis of universal Christian values.

It turns out that favorable conditions are created for the constitution of the
general unity of the Orthodox in Ukraine on the basis of the autocephalous status of
Ukrainian Orthodoxy due to the failure of the ROC's attempts to create a union of
local churches.

The position that the autocephalous Orthodox Church is an attributive sign of
the nation's state existence in the Eastern European spiritual tradition has been
clarified.

The allegation of a crisis of communication between the local Orthodox
Churches, caused by the policy of the ROC due to the influence of fundamentalism,
was further developed.

The conclusions and theoretical statements, which are substantiated in the
dissertation research, contribute to a deeper understanding of the transformations of
Ukrainian Orthodoxy, the impact of these radical transformations on state and social
institutions, the prospects for the development of the religious sphere in Ukraine.
This allows you to create effective theoretical models of state-church and socio-
church cooperation.

The research materials can be used in scientific and teaching activities, as well

as in practical work on improving the models of development of state-church and



social-church relations, in search of effective measures for religious reconciliation
in Ukraine.
Key words: Orthodoxy, Kiev Christianity, autocephaly, religious fundamentalism,

open Orthodoxy, ecumenism.



