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Hynuenko A. B. Jlitypriitauii peanizm B 6orocio’i Onekcannapa lImemana.
— KBamiikarmiitHa HayKoBa mparis Ha IpaBax pyKOIHUCY.

Juceprariiss Ha 3700yTTS CTYIEHS BHINOI OCBITH JOKTopa dimocodii 3a
cnemianbHicTiO 041 — 6orocios's. HarionansHuit negarorivHuii yHiBEpCUTET IMEHI
M.II. [IparomanoBa, MinicTepcTBO OCBITH 1 Hayku Ykpainu, Kuis, 2020.

VY nucepramii 3M1MCHEHO KOMIUICKCHHMM aHaji3 JITYpriiHOro OOTrocioB’s
OJTHOTO 3 HAWBIUTMBOBIIIMX MPABOCIABHUX OOTOCIOBIB APYroi MOJMOBUHH XX
cToiTTss mportonpecBiTepa Onekcanmapa lllmemana, 3acHOBHUKA JITYpridiHOTO
O0rociioB’st K aKaJIeMi4HOT HAYKH Ta OJIHIET 3 KIIFOUOBUX MTOCTATEH JIJIs PABOCIIaB’ s
Ha 3axoal y XX cromitti. [aei O. IIMemana TakoX 3HAYHO BIUIMHYJIM Ha AYMKH
BIpSIH Ta CBAIIEHHOCIIYKHUTENIB Ha MOCTPaAsHChKOMY MpocTopi. be3 cymuiBy, O.
[IImemaH — 0AMH 3 HAHOUIBII ICKPABUX MPABOCIABHUX MHUCIIUTEIIB Cy4YaCHOCTI, 17€1
SKOr'0 MPOJAOBXKYIOTh BINIUBATH HA XPUCTHSIH PI3HUX KOH(PECIH 10 CHOTOHI.

3 ornsiy Ha nonyJiapHicTh npaib O. [lIlmemana B YkpaiHi Ta y cBiti, iloro
OOrociI0BChKa CIAJIIMHA 3aJUIIAETHCS  HEJOCTATHBO JOCTIIHKEHOI0 1 TOTpedye
OUIBII PETENTLHOTO BUBUEHHA. 30KpeMa, Ha ChOTOJIHI Y BITYM3HSIHOMY OOTOCHIB’T HE
ICHY€ KOMIIJIEKCHOTO JIOCT1KEHHS MOTro TeOJIOT1YHUX NorysaiB. Tomy nana podora
€ CIpoOOI0 JOCTIAUTH 1 y3aralbHUTH CUCTEMY OO0rocioBcbkux mnorisais O.
[IImemana, IIEHTPOM AKOI € OCMHCICHHS (PEHOMEHY JITYpPTii SIK TOJOBHOI MOIIT
LEPKBH Ta CEPLEBUHHU YCbOTO PEIITIHHOrO KUTTS. €BXapUCTIS € TOUKOIO BIJJIIKY
ycworo 6orocno’st O. [Imemana. Csitornsan o. Onekcanapa SK XpUCTHUSHHUHA,
nacTups 1 OOrocioBa I'PYHTYEThCS Ha MOBCSKYACHOMY IMEpPEXKHBAHHI peaibHOCTI
Boskoro mapcTBa, 1o IpUcyTHE TYT 1 TeTep, ajie TOJIOBHUM YHMHOM TIEPEKUBAETHCS
BIpSIHAMH TIi]T 9ac €BXapHUCTINHUX 310panb. CHCTEMHUI 0OTOCIOBCHKUM aHaI3 i71ei
O. IIImMemMaHa Ta iXHBOTO PO3BUTKY Yy MOJANbIIOMY OOTOCIOB’i CHPUATUME

NOTJMOJIEHOMY BHBYEHHIO XPUCTHUSHCHKOIO OOTOCIIOB’Sl 3arajioM Ta PO3YMIHHIO



NPUYUH JIEIKUX 3MIH y JITYpridHId TpakTHIl, IO iX ChOTOJHI MEPEKUBAIOTH
XPUCTUSHCHKI CIIIJIBHOTH.

Takox akTyalbHICTh TEMH JOCHIKEHHS MOCTA€E 31 3HAUYIIOCTI IHCTUTYTY
HEPKBU JJI1 YKPAiHCHKOTO CYCIUIbCTBA, 110 CTABUTH IMEpej TEOJIOraMH 3aBAaHHS
HAYKOBO OCMHCIIMTH KOHIIEMIIIO EPKBU — EKJIE310JI0TiI0. Y MOTJIsAaaxX Ha MPUPOLY
ta yctpii LlepkBu O. lllmMmemaHn po3BUBaB MOIJIAAM CBOTO CTapIIoOro KOJETH
npoTtomnpecBiTepa Mukoinas AdanaceeBa (1893-1966), saxuii 3poOuUB HAWOLIBITUN
IPOpPHUB Yy PO3BUTKY IpaBociaBHOI ekiesionorii XX cromitrsa. M. Adanacbes
3allpONIOHYBAB KOHLIEILIIO €BXapUCTIHHOI ekie3ioforii. Jlis mpaBociiaBHOTO
oorocios’s A0 noyaTky XX cT. OyJ0 BIacTUBO po3risiiaTu LlepkBy BUKIIIOUHO B
YHIBEpCAJIbHUX KATEropisix. YHiBepcalbHa €KJIE310JIOTis MPEACTaBisiia MOBHOTY
[lepkBu y ii BCENEHCHKINA CTPYKTYpi, TOOTO y CYKYIHOCTI BCiX MICIIEBUX IIEPKOB;
[lepkBa pO3rISAAETBCA B KaTEropisix dYacTUH (MICIIEBI LIEPKBU) Ta ILJIOTO
(Bcenencbka llepkBa). Ha mpotuBary 1ipomMy B €BXapUCTIHHIA €KJIE310JI0TIi, sKa
Oyna po3BuHeHa M. AdanacbeBuM y cepeanni XX cr., noBHoTa LlepkBu npucyTHs
B KOXKH1M €BXapUCTINHHIN CMIUIBHOCT1, OUOJIIOBaH1/ €MUCKOINOM; MICIIEBa IIEPKBA — 11€
€ Ta cama ll{epkBa, mo 1 LlepkBa BceneHcbKa.

[Mormsagm O. IIMemana Ha UEPKOBHHMM YCTpiii, HA KAaHOHM Ta pPOJb
BceneHcbkoro marpiapxa, 30KpeMa, akTyajbHl Yy 3B’S3Ky 13 PO3AUICHHSIM
YKpaiHCHKOTO TMpaBoCiaB’si Ta IMOIIyKaMU NUIAXiB NpuMupeHHs. He wmeHm
aktyanbHi nipani O. [IIMeMaHa 1 B KOHTEKCTI EKyMEHIYHOT0 Jaory, 1110 TPUBAE MIX
XpUCTUSHCBKUMU KOH(pecisimu, y sxomy O. IllMeman Ttakox OpaB yd4acTb.
Cucrematuzanis norisiaiB O. llMemana Ta AOCHIIKEHHS X PO3BUTKY 1 BIUIMBY Ha
noaanbiry 00orociaoBcbky AYMKY B XX Ta XXI cTOmTTI cipusiTUME MOJAIbIIOMY
PO3BUTKY OOTrOCJIOB’S Ta MOIIYKY 3aCTOCYBAaHHS 3HAHHS y MPaKTUYHOMY IOCBIJI
MDKIIEPKOBHOTO JI1JIOTYy.

Metorw JOCHIIPKEHHSI € TPOBEACHHS IUTICHOT PEKOHCTPYKINi CUCTEMHU
Jityprivinoro 6orocno’s npot. O. IlIlmemana ta anami3 ii pemeniii i BIUIMBY Ha

Cy4acHY XpUCTUSHCBKY OOTOCIIOBCHKY AYMKY B KOHTEKCTI JIITYPIiliHOTO peaizmy.



BignoBigHO 10 TMOCTaBI€HOI METH JIOCHIPKEHHS BHU3HAYAIOThCS HACTYITHI
JOCJIITHULIHK] 3aBIaHHA:

- 3I1ACHUTU OOTOCIOBCHKHMI aHami3 1HTENEKTyalbHO! CHAAUIMHHU TPOT.
O. [lImemaHa Ta 3’scyBaTH OCOOJMBOCTI CTAHOBJICHHS HOTO OOTOCIOBCHKHX 17eH 1
JpKepelia BIUTUBY Ha HbOTO;

- IpoaHaiizyBaTH (pyHAaMEHTaIbHI CBITOIIISIIHO-O0TOCIOBCHKI MIPUHITHUIIH,
K1 € 3aCaIHUYUMHU JIJIsl CUCTEMU JiTypriitHoro peanizmy O. [lImemana;

- BU3HAYUTH OCOOJIMBOCTI OOTOCIIOB’SI CUMBOITY, BiIHOIICHHS CUMBOJY 0
IHIIOT peajbHOCTI Ta PO3MEXKYBAaHHS MIK CHUMBOJIOM 1 3HakKOM Yy BYEHHI
O. llImemana;

- 3’5ICyBaTH, B YOMY MOJISITal0Th 0co0JuBOCTI ekie3ioorii O. [lImemaHna B
KOHTEKCT1 JITYpridiHOTO peali3zmy;

- YTOUHHUTH B3a€MO3B’SI30K MK OOTOCJIOB’AM 1 OOTOCITYKIHHSIM B CUCTEMI
JITYPrifiHOTO peasnizmy;

- BUSIBUTU OCOOJIMBOCTI BIJTHOIIICHHS JIO CEKYJISIPHOTO CBITY Ta MPUCYTHOCTI
HEepKBH y myOniyHOoMy mipoctopi y BueHH1 O. [IImemana;

- 3’scyBartu BIuiiB e O. [1ImeMana Ha cydacHe XpUCTUSHCHKE OOTOCIIOB s
pi3HHUX KOH(DECI 1 MPAKTUKY XPUCTUSHCHKUX LEPKOB.

OOG’eKTOM JOCHIIKEHHS € OOTOCIOBChKa CHAAIMHA MPOTONMPECBITEpPa
Onexcanapa [lImemana. IIpeaqmerom MOCHIKEHHS € JITYPTiHHUNA peai3M MpoT.
O. lIImMemaHa Ta Oro BIUIMB HA MOJANbIIE OOTOCIOB S 1 MPAKTUKY XPUCTUSIHCHKUX
LIEPKOB.

HaykoBa HOBH3HA JUCEPTALIHHOTO JOCHIKEHHS IOJISrae y TOMy, IO B
JaH1i poOOTI BHEpIle Y BITYU3HIHOMY OOTOCIOB’i MPOBEIECHO LIUIICHUN 1ICTOPUKO-
OOrOCIIOBCHKHMI aHaM3 Ta PEKOHCTPYKIIIO CHUCTEMH JITYPTiHHOTO OOTOCIOB’S
nporonpecBiTepa Onekcannpa llImemana B KOHTEKCTI JITYypridiHOrO peanizmy Ta
3IMCHEHO aHali3 i peuentli 1 BIUIMBY HA Cy4YacHY XPUCTUSHCHKY OOTrOCIOBCHKY
IYMKY Ta peJiriiHy NpakTUKY.

Y pobGoTi Brepiie CHUCTEMHO MPOAHAII30BAHO JITYpriiHe OOTrOCIOB’s

O. llImemana siK 1ITICHY OOTOCIOBCHKO-CBITOTIISIAHY CUCTEMY, SIKY 3alIPOIIOHOBAHO



Ha3UBATH JITYPriiHUM peaji3MOM, OCKUIBKA OCHOBHOIO 1€€10, SIKOO IMTPOHU3aH] yCi
OorocyoBcbki TBopu 0. OJieKcaHapa, € peandbHICTh 3yCTpidl BIPYyIOUOi JIOAWMHU 3
borom, MpUCYTHICTHP KOTPOTO MEPEKUBAETHCSA IOCTIHHO, allé y MaKCUMAaJIbHO
MOXJIMBINA MTOBHOTI CTa€ JOCTYITHOIO Yepe3 JITYPriiHUM JTOCBI/I.

Bussneno, mo ocobauBocti 6orocios’s O. [lImemana 1oB’si3aHl 3 1I€€10
«3/11IICHEHHOT €CXaTOoJIOT1i» Ta OPUTiHATBHUM OOTOCIOB’IM CUMBOJY, KU «pOOUTH
NPUCYTHBOIO» B IILOMY CBITI peaNbHICTh NpHUIEIIHbOrO IHapcTBa boxoro.
O. lIImeman 3amepedye po3pHuB MOIEHOIYHOTO 1 MOTOMOIYHOTO 1 TIOB’SI3y€E 11l JIBA
pi3H1 BUMIpH OyTTS OJHE 3 OJIHUM 3a JOIMOMOT0I0 KaTeropii CIiBBIIHOMIEHHS MIX
CHUMBOJIOM 1 SIBJICHOIO PEAIBHICTIO, SIKY HA3UBA€E «B1IHECEHICTIO.

3’sicoBano, o O. [IIMeMan BUKOPUCTOBYE OUIbII By3bKE 3HAUEHHS TEPMIHY
«CHMBOJI», HIX 1HIINI OOTOCJIOBH, BIAPI3HSAIOUM HOTO BiJl «3HAKY». Y OOrocior’i
O. [lImemaHa 3HaK O03HAYaE€ JENIo, 110 BKa3y€ HA 1HITY pealibHICTh, TOJ1 SIK CUMBOJI
YOPUCYTHIOE 1HIIY PEaNbHICTh y cOOl. 3B’SI30K MIXK SIBJICHOIO PEAJBbHICTIO Ta
cumBosioM O. [lImeman Ha3uBae «emiaHigHUM.

Poskputo yHiBepcanbue BukopuctanHs O. [IIMemaHom MeToy «IOTPIAHOI
IHTYI1i1» y BIITHOIIICHH] JI0 MPEMETiB O0T0CIOBCHKOT0 OCMHUCIICHHS: MaTepiabHUM
CBIT Ta BCe, II0 € B HbOMY, PO3TJISAAETHCS BOJHOYAC SK CTBOPCHE, 3aHemae i
BIJIKYTLJICHE.

Po3kputo  ekie310yoriuHy  3HAYYIIICTh  JITYpridHOTO  OOTOCIOB’S
O. llImemaHa, kUil aHaTI3y€ MOHATTSI TOMICHOCTI, HAI[IOHAJBLHOCTI, aBTOKedaii Ta
nepmocTi. [lokazano BaxmmBicte nymku O. [IIMemana mpo Te, 0 3anepedeHHs
MPUHITUITY MEPIIOCTI MPU3BOIUTH JIO TOTO, IO MICIIEB1 IIEPKBU BIAJIAISIOTHCS OJTHA
B1J1 OJTHOT 1 TOTJIMHAIOTHCS MPOBIHIIATI3MOM MICIIEBUX TPAIMIII.

3’siCOBaHO, IO MPHUHIIMII MOMICHOTO YCTPOIO IEpPKBH (00’€IHAHHS BCIX
BIpSIH TMEBHOI TEPUTOPIi B OAHY MICIIEBY €BXapHUCTIHHY IpoMajJly) Ma€ CyTHICHE,
OHTOJIOT1YHE 3HaueHHs 17151 6orocnos's O. [IIMmemana, TO/1 K EPKOBHI aBTOKeaii
€ ICTOPUYHUMH MPOEKIIISIMH, SIKI MOKYTh 3MIHIOBATHUCSI.

VYBeneHo B HayKOBHUH O0Ir B YKpaiHCBKOMY KOHTEKCTI JACSKI MaTepiaiu 3

apxiBy O. lllmemana B 6i6mioteni Cesito-Bonogumupcerkoi ceminapii (KpectBy,



mrar Heio-Hopk, CIIIA), a came: npoekT pedOPMYBaHHS HEJIHOIO
oorociyiHHS, miArorosieHuit JlitypriitHoro komiciero [IpaBocnaBHoi LlepkBu B
Awmepwutti.

[IpoananizoBaHOo B yKpaiHChKIM OOTOCIOBCHKIM  JIyMIll  PELEMIlIo
oorocio’ss O. [lImemana Ta HOro BIUIMB Ha MOJANbIIY OOrOCIOBCHKY JYMKY B
aHTJIOMOBHOMY TIOJIIKOH(ECITHOMY aKaJeMidHOMY CEPEIOBHIII, Ha OOTOCIIOB’ S Ta
LIEPKOBHY TMpakTuky B ['pemii. 3’scoBaHo, 10 3HAMOMCTBO 3 JIITYPTriMHUM
6orocnos'ssm O. [IIMmemaHa Ta oro MOMMUPEHHS B IIEPKOBHUX KOJaX CTAJIO OJTHIEIO
3 CYTTEBO BXXJIMBUX MPUYMH HOBITHIX 3MIH Y JITYPTiMHIN MpaKTHUIll TPABOCIABHUX
CHUIBHOT.

YTOYHEHO pOJb HANpALOBAaHb MPEACTAaBHUKIB JITYpriiiHOro pyxy Pumo-
Karomuupkoi LlepkBu ans cucremu mditypriiHoro Oorocnor’s O. Illmemana; a
TakoXX BaxiuBICTh 3acTtocyBaHHs O. l[lImemanom npuniuny lex orandi est lex
credendi y repmeHeBTULI OOTOCIY>KIHHA Ta Yy CTBOPEHHI CUCTEMH JITYpriiiHOrO
oorociop’s. YTouneHo BukopucTaHHs O. [lIMemaHOM MOHATTS CEKYJSPHOCTI K
PO3AUICHOCTI y CBITOIJISAI Ta CBITOCHPUHHATTI peUeil Ha «cakpajbHI» Ta
«mpodaHHl» 1 HaAMIPHY CaKpati3allilo yChOro PEeJiridHOTo, 110 MPU3BOJIUTH [0
BIJIDUBY BIJ] PEJIrii BCIX 1HIINX «MUPCHKUX» aCMEKTIB HKUTTS.

Halyna nomanmbmioro po3BUTKY 171ed PO €BXAPHUCTIIO K MPO MicIe
MPUCYTHOCTI ecxarojorigyHoi peanbHoCcTi «l{apcTBa boxkoroy. €Bxapuctis BUsBIs€
1EpapX14HO OpraHi3oBaHy CHUIBHOTY BIpsiH Ak LlepkBy Boxy, sika TpaHcueHIye 3a
ME:XI1 MMPOCTOPY 1 Yacy 1 yIPUCYTHIOE CIIACEHHY PEAIbHICTb.

[TinTBepKEHO EeMaHCHUIIALIMHNN TOTEHIal JITYPTiHHOTO OOTOCIOB S
O. IImemana, sikuil 3BUIbHSIE LEPKOBHI CHUIBHOTH Yy JITYPridHIA HpaKTUII BIJ
JETEPMIHOBAHOCTI CyYaCHUM YM MHUHYJHMM 1 CTBOPIOE MOTEHIIall BIAKPUTOCTI J0
3MiH Ta 10 po3poOKH 1 BOPOBAIKEHHS JITYpriiiHuX pedhopm

BHUCHOBKM Ta TEOpPeTHYHI TIOJIOXKEHHS, OTPUMaHi B  PE3yJbTari
JOCTIAHULBKOT pOOOTH, CIPUSIOTH OUIBLI TITUOOKOMY PO3YMIHHIO MPOIECIB, SIKI
B110YBaIOTHCS Y PI3HUX XPUCTUSHCHKUX KOH(Peciax Bi KiHISI XX CTOTITTS AOTENEp

— K YV aKaIeMIYHOMY JITYprifHOMy OOrociioB’I, Tak 1 y IPaAKTHUII PETITIHHUX
y y y y ) y



CHUJILHOT. Pe3ynbTaTu HOCIKEHHS MOXKYTh OyTH BUKOPHUCTaH1 y OOTOCIOBChKUX,
penirie3HaBYuX, KyJIbTyPOJOTTYHNX Ta (UTOCOGCHKUX CTYIISX, Ta MPH BUKJIAaHHI
OOTOCITOBCHKHX 1 peNirie3HaBYMX AWCIMIUIIH Y BUIUX HaBYAIBHUX 3aKJIagax, sK
Oe3rnocepeHbO  MOB’SI3aHUX 13 PENITIHHUMHU  OpraHi3aiisgMu, TaKk 1 Yy
no3akoHdpeciitHuX. Pe3ynbraTu 1ociiKeHHst MOXKYTh OyTH TaK0X 3aCTOCOBaHI IS
MOTAJIBIIIOTO aHAITI3y Ta CHCTEMAaTH3aIliil JIITYPTiHOTO OOTOCIIOB 5.

KarwuyoBi ciaoBa: miTypriiiHe OOrociioB’s, €BXapHCTIHHA €KJIe310JI0Tis,
€CXaToJIOTisl, CUMBOJI, CUMBOJII3M, OOTOCIIOB’Sl TaiHCTB, JITYpriiiHE OHOBIICHHS,

JiTyprifina pegopma.

ABSTRACT

Dudchenko A. V. Liturgical Realism in the theology of Alexander
Schmemann. — The manuscript.

Dissertation for the academic degree of Ph.D. Specialty 041 «Theology». —
National Pedagogical Dragomanov University of the Ministry of Education and
Science of Ukraine. — Kyiv, 2020.

Modern Ukrainian academic theology actively develops and systematizes its
structure and interdisciplinary relations, forms a theoretical and methodological base
of research and defines fundamental concepts and categories. Theological works and
teachings of religious leaders have always attracted research interest among scholars
and united them in scientific research, despite the fact that religious studies and
theology differ significantly in their structure and subject area. This research will
provide analysis and reconstruction of the theological system of one of the most
prominent and significant Orthodox theologians of the twentieth century, Fr
Alexander Schmemann (1921-1983), the founder of the liturgical theology as an
academic discipline and one of the key figures for Orthodoxy in the West.
Schmemann's ideas also significantly influenced the opinions of believers and
clerics in the post-Soviet space. In the times of the USSR, some books by
A.Schmemann were published in Russian in Paris and New York, were smuggled

through the borders, then distributed in typing, and after the collapse of the USSR



began to appear in large circles in Russia and Ukraine. Without a doubt, Schmemann
Is one of the most striking contemporary Orthodox thinkers, whose ideas continue
to influence Christians of different denominations until present.

Given the popularity of A. Schmemann's works in Ukraine and worldwide, his
theological heritage remains inadequately investigated and requires a more thorough
study. In particular, there were still no comprehensive study of his theological views
in Ukrainian theology. Therefore, this work is an attempt to investigate and
generalize the system of theological views of A. Schmemann, which center is the
comprehension of the phenomenon of the liturgy as the main event of the church and
the core of all religious life. The Eucharist is the reference point for the whole
Schmemann’s theology. The worldview of A. Schmemann as a Christian, a
shepherd, and a theologian is based on the constant experience of the reality of the
kingdom of God that is present here and now, but is mainly experienced by believers
during the Eucharistic gatherings. Systematic religious studies and theological
analysis of the intellectual heritage of A. Schmemann contributes to the in-depth
study of his theology.

The urgency of the research topic also arises from the significance of the
church institute for Ukrainian society, which challenges the theologians to
scientifically comprehend the concept of the church, i.e. ecclesiology. In his views
on the nature and structure of the Church, A. Schmeman developed the views of his
senior counterpart Nicholas Afanassiev (1893-1966), who made the greatest
breakthrough in the development of the Orthodox ecclesiology in the twentieth
century. Afanassiev proposed the concept of Eucharistic ecclesiology. For Orthodox
theology until the beginning of the twentieth century it was common to consider the
Church exclusively in the categories of universality. Universal ecclesiology saw the
fullness of the Church in its universal structure, that is, in the aggregate of all the
local churches; The church was considered in the categories of parts (local churches)
and the whole (the universal church). In contrast, in Eucharistic ecclesiology, which

was developed by Afanassiev in the middle of the twentieth century, the fullness of



the Church is present in every Eucharistic community headed by the bishop; the
local church is the same Church as the universal Church.

The views of A. Schmemann on the structure of the church, on the canons and
the role of the Ecumenical Patriarch, in particular, are highly relevant to the division
of Ukrainian Orthodoxy and to the search for the ways of reconciliation. The works
of A. Schmemann are equally relevant to the context of the ecumenical dialogue that
continues between Christian denominations, in which Schmemann also participated.
The systematization of A. Schmemann's views and the study of their development
and influence on the further theological thought in the twentieth and twenty first
centuries contributes to the further development of theology and the search for
application of knowledge for the practical experience of inter-church dialogue.

The purpose of the research is to reconstruct the theological system of

A. Schmemann and to analyze its reception and influence on the modern Christian



theological thought in the context of liturgical realism. According to the purpose of
the study, the following tasks are defined:

- To provide a historical and religious analysis of intellectual heritage of
A. Schmemann and find out the peculiarities of the formation of his theological
thought and its sources.

- To analyze the basic theological principles that are fundamental to the system
of liturgical realism of A. Schmemann.

- To determine the peculiarities of the theology of the symbol, the relation of
the symbol to the symbolized reality, and the distinction between the symbol and the
sign in the teachings of A. Schmemann.

- To find out what are the peculiarities of the ecclesiology of A. Schmemann
in the context of the liturgical realism.

- To clarify the relationship between theology and worship in the system of
liturgical realism.

- To define the peculiarities of the attitude towards the secular world and the
presence of the church in the public space in the doctrine of A. Schmemann.

- To investigate the influence of Schmemann's ideas on contemporary
Christian theology and church practice.

The object of the study is the theological heritage of A. Schmemann. The
subject of the study is the liturgical realism in the theology of A. Schmemann and
its influence on the further theology and church practice East and West.

The dissertation is based, first of all, on studying the theological heritage of
A. Schmemann — books, articles and audio recordings, as well as the main sources
of influence on the worldview and the theological views of A. Schmemann (these
are primarily Orthodox theologians of the "Paris School" C.Kern, N.Afanassiev, G.
Florovsky, as well as representatives of the Catholic liturgical movement of the

twentieth century, O.Kasel, L.Baudouin, L.Bouyer), as well as the works of those



authors who reflected on theology of A. Schmemann (R. Taft , P. Galadza,
A. Kavanagh, D. Fagerberg, G. Lathrop, W. Mills, M. Pleckon etc.).

Schmemann’s main works, which reveals his theological program, are, in
addition to his doctoral dissertation "Introduction to the Liturgical Theology"
(1959), such well-known books as "For The Life of The World" (1963), "Great Lent"
(1969, "Of Water and the Spirit: A Liturgical Study of Baptism" (1974), "Eucharist:
The Sacrament of the Kingdom" (1984). For understanding the worldview and
theology of A. Schmemann, the articles included in the book "Church, World,
Mission: Reflections on Orthodoxy in the West" (1979) are of high importance. The
main ideas about the method and content of liturgical theology of A. Schmemann
are presented in the collection "Liturgy and Tradition: Theological Reflections of
Alexander Schmemann™ (1990), printed after the death of the author. An extremely
important event for understanding the inner world of A. Schmemann was the
publication of his diaries (2000 - partial translation in English, 2005 - full publication
in Russian).

According to the logic of the dissertation, the dissertation consists of an
introduction, three sections, conclusions and a list of the used sources. The first
section is devoted to the study of A. Schmemann's biography and his intellectual
heritage and the analysis of the sources of influence on his theological views. The
second section systematically reconstructs the theological system of A. Schmemann,
which the author of the dissertation suggests to call liturgical realism: views on
religious experience as a source of knowledge of God; based on theology of the
symbol as the key Schmemann's doctrine of the beginning of the revelation of the
Kingdom of God in this world; the concept of liturgical theology; the doctrine of the
Church as people of God in unity and love and views on the historical projections of
the church in the public square. The third section will analyze the reception and
development of theological views of A. Schmemann in the writings of modern
Christian theologians.

In the first section the theological heritage of A. Schmemann and the sources

of influence on the formation of his outlook and theological beliefs are analyzed in



details, and the historical development of his theological views is followed. It is
shown how the main theological insights of A. Schmemann were "captured” by him
in his youth and formed during his studies at the Orthodox St. Sergius Theological
Institute in Paris (1940-1945). At that time, a number of prominent Orthodox
theologians and historians were instructors at the Institute (Serge Bulghakoff, Anton
Kartashev, Cyprian Kern, Kassian Bezobrazoff, Basil Zenkovsky etc.). It also
analyzes the influence on Schmemann's theology of such prominent figures of
Orthodox theology of the middle of the twentieth century as Georges Florovsky and
Nicholas Afanassiev, who were outside of France while Schmemann was studying
during the Second World War, but returned to Paris after the end of the war and
became senior colleagues of A. Schmemann as a young teacher. After obtaining a
diploma, A. Schmemann stayed for six years at the St. Serge Institute as an assistant
and as a younger colleague of A.Kartashev, who taught the course of church history.
On the basis of his lectures on the history of the Eastern Church, the book "The
Historical Way of Orthodoxy™ (1954) was written, made under the strong influence
of "The Paths of Russian Theology" by G.Florovsky.

A. Schmemann's departure from Byzantology, and focusing on liturgical
sdudies is traced, because the framework of this historical-theological discipline
became too narrow for him. The liturgical potential of A. Schmemann was disclosed
by the invitation of G.Florovsky to teach at the St. Vladimir's Orthodox Theological
Seminary in New York, USA. It was A. Schmemann who coined the term "liturgical
theology" in Orthodoxy. In 1959 he defended his doctoral dissertation "Introduction
to Liturgical Theology" at St. Sergius Institute. In this work the main tasks are
defined, the method is proposed and the plan of the new theological discipline is
outlined. In the main part of the dissertation, A. Schmemann, referring to the works
of pre-revolutionary Russian and contemporary Western liturgists, traced the history

of the formation of the Byzantine liturgical ritual to the formation of the Studite and



Jerusalem rules. One of the main tasks of A. Schmemann was to restore the
connection between worship and theology, which was forgotten for a long time.

Schmemann's liturgical theology was the development of the theological
heritage of the liturgical movement in the Roman Catholic Church. It was from the
leaders of the Western liturgical movement that Schmemann learned about the main
ideas of liturgical revival, such as the availability of worship for understanding by
believers, the conscious and active participation of the people of God in the liturgy,
and so on. Schmemann himself pointed to the importance of so-called "new
theology" (Nouvelle Théologie) for him and the views of the modern Catholic
theologians who tried to return to biblical, sacred and liturgical sources of
Christianity. The influence on Schmemann of such "fathers" of the Catholic
liturgical movement as Lambert Baudouin (1873-1960), Romano Guardini (1885-
1968), Odo Casel (1886-1948) and Louis Bouyer (1913-2004) is traced.

In 1962, five years after the break with G. Florovsky, A. Schmemann headed
St. Vladimir’s Seminary, and two years earlier he became professor of the
Department of Liturgical Theology. The next two decades were the period of the
flowering of Schmemann's theological creativity. In those years he wrote major
works such as "For The Life of the World" (1963), "Great Lent" (1969), "Of Water
and the Spirit: A Liturgical Study of Baptism" (1974), "Church, World, Mission:
Reflections on Orthodoxy in the West "(1979) and" Eucharist: The Sacrament of the
Kingdom "(posthumous publication in 1984). With the efforts of A. Schmemann, St.
Vladimir’s Seminary became a true center of liturgical and Eucharistic rebirth, its
influence in this field extends far beyond the United States and reaches the entire
Orthodox world, including Ukraine.

The second section, the largest in size, analyzes the theological views of
A. Schmemann and reconstructs his theological system, which the author suggests

to call liturgical realism. During the study of the theological heritage of Schmemann,



we found that there are several key theological principles that are transversal for all
of his work. We consider these principles as follows:

1. The primacy of personal experience of faith and the perception of
Christianity as "the end of religion™.

2. Thanksgiving as a human calling.

3. Theology of the symbol and the category of "relation."

4. The vision of the world in the light of Christian revelation (“created - fallen
— redeemed").

The dissertation analyzes the components of the liturgical theology of
Schmemann: the doctrine of the liturgy as the main event of the Church and the
accomplished eschatology; the doctrine of worship as a source of knowledge of God
("lex orandi - lex credendi') and the reality of the liturgy. The practical consequences
of liturgical theology of Schmemann are also identified: criticism of the existing
liturgical piety and a proposal for ways to overcome the crisis in modern Orthodoxy.

The role of Schmemann in the formation of the autocephaly of the Orthodox
Church in America and his views on the church and the church system, based on the
principles of eucharistic ecclesiology, is also explored.

The following subsection analyzes the views of A. Schmemann on the
relationship between religion and culture, faith and ideology, and his attitude to the
historical projections of the church in various historical circumstances: in Byzantium
and modern Greece, in Russia, in the modern Western world, and others like that.
Schmemann's attitude to these subjects is based on his integral outlook, that is,
determined by his liturgical realism.

The third section is devoted to the ways of reception of the liturgical realism
of A. Schmemann in Christian theology and in church practice. Schmemann's
theology and his key philosophical ideas have greatly influenced the practice of a
broad number of Orthodox communities and parishes, and over the years the number
of such communities has increased as more Orthodox clerics share Schmemann's
views, in particular, on the place of the Eucharist in the life of a Christian, on practice

of liturgical service, etc. However, in certain conservative-fundamentalist circles in



the Orthodox environment, Schmemann's ideas find opposition, both in post-Soviet
territories and in the West.

Schmemann's liturgical theology led to reforms in the Orthodox monastic
community of the New Skete (USA) and became the source of the liturgical rebirth
for the Orthodox Church of Finland. The ideas of Schmemann significantly
influenced the existing practice of the Russian and Ukrainian Orthodox Churches.
Leading Catholic liturgical theologians Aidan Kavangh, Kevin Irwin, David
Fagerberg and Bruce Morill continue to conceive Schmemann's ideas. Orthodox
theologians in the USA (Mykolay Denysenko), Poland (Henrik Paprocky), Serbia
(Volodymyr Vukashinovich), Ukraine (Vasyl Rudeiko, Andriy Dudchenko) etc. are
following the same direction. Lutheran theologian Gordon Lathrop is also under the
significant influence of Schmemann's theology. On the implementation of liturgical
theology in church practice the Canadian Greek-Catholic theologian Peter Galadza
IS working.

The conclusions obtained during the research contribute to a deeper
understanding of the processes occurring in various Christian denominations from
the end of the 20th century until today, both in academic liturgical theology and in
the practice of religious communities. The results of the study can be used in
theological, religious, cultural and philosophical studies, in the teaching of
theological and religious disciplines in higher educational institutions, both related
to religious organizations and non-religious. The results of the study can also be used
for further analysis and systematization of liturgical theology.

Key words: liturgical theology, eucharistic ecclesiology, eschatology,

symbol, symbolism, theology of mysteries, liturgical renewal, liturgical reform.



